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Abstract

The protection of religious sanctities is a fundamental aspect of
interfaith harmony and societal cohesion. This paper explores the
principles and practices related to the protection of other religious
sanctities as exemplified in the Sirah (biography) of the Holy Prophet
Muhammad (PBUH). By analyzing the Prophet's interactions with non-
Muslim communities and his approach to their places of worship and
religious symbols, this study highlights how his actions and teachings
underscore the importance of respecting and safeguarding the sanctities
of all faiths. The research draws on primary sources such as Hadith and
Sirah literature and contextualizes these within broader Islamic ethical
frameworks. It argues that the Prophet Muhammad's (pbuh) model of
respect and protection for other religious sanctities offers a timeless
guide for fostering mutual respect and coexistence in a diverse world.
This investigation not only contributes to a deeper understanding of
Islamic teachings on interfaith relations but also offers valuable insights
for contemporary dialogue and conflict resolution among different
religious communities.

Keywords: Religious Sanctities, Sirah, Interfaith relations,
Communities

Introduction:

The protection of religious sanctities is a cornerstone for
establishing and maintaining interfaith harmony and societal cohesion,
particularly in today's increasingly diverse and pluralistic world. Respecting
the beliefs, symbols, and places of worship of different faiths is not only a
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matter of ethical obligation but also crucial for fostering peaceful
coexistence among communities. In Islamic teachings, the life and practices
of the Holy Prophet Muhammad (PBUH) offer a profound model of how
such respect and protection can be realized in practice. His Sirah
(biography) demonstrates a consistent commitment to safeguarding the
religious rights and sanctities of non-Muslim communities, which is pivotal
in Islamic history for promoting tolerance and understanding.

This paper seeks to explore the principles and practices of protecting
other religious sanctities as exemplified by the Holy Prophet (PBUH) and to
draw lessons from his interactions with non-Muslim communities. Through
a detailed analysis of his approach toward non-Muslim places of worship,
religious symbols, and practices, this study aims to shed light on the ways in
which the Prophet's actions laid the foundation for interfaith harmony. By
examining primary sources such as Hadith and Sirah literature, alongside
Islamic legal and ethical frameworks, the research emphasizes how the
Prophet's example serves as a timeless guide for interfaith dialogue, mutual
respect, and conflict resolution.

The relevance of this study extends beyond historical interest,
offering valuable insights for contemporary efforts to promote peaceful
relations among different religious communities. In an era where religious
misunderstandings and conflicts are prevalent, the lessons drawn from the
life of Prophet Muhammad (PBUH) on respecting the sanctities of other
faiths provide a foundation for fostering mutual understanding and
cooperation. This paper argues that his model presents a viable approach for
addressing modern interfaith challenges and strengthening the bonds
between religious groups in today’s globalized society.

Protection of Sanctities:

According to Islamic tradition, Prophet Ibrahim (PBUH) grew up in
a society that worshipped idols. He, however, rejected this polytheistic belief
and came to believe in the oneness of God. His journey towards monotheism
is a central theme in the Qur'an.

The following verses indicate his wish to worship the Almighty
Allah after examining the great creatures like, Star, Moon and Sun.

/////
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When Ibrahim (PBUH) addressed his father Aazar, questioning the
worship of idols as gods, he expressed his awareness of their evident error.

Al-Manhal Research Journal (Vol.4, Issue 4, 2024: October-December)




Protection of Other Religious Sanctities for 23

Allah then revealed to Ibrahim the majesty of the heavens and the earth to
strengthen his faith. As night fell, Ibrahim observed a star and momentarily
considered it his Lord, but upon its disappearance, he rejected it. Similarly,
when he saw the moon, he briefly deemed it his Lord, yet when it faded, he
acknowledged that only Allah guides him from astray. Subsequently, upon
witnessing the rising sun, he perceived its greatness momentarily as his Lord
before recognizing Allah as the true Creator. Ibrahim declared his disavowal
of associating anything with Allah and affirmed his unwavering devotion
solely to the Creator of the heavens and the earth.

Then the Prophet Ibrahim (PBUH), realizing the futility of idol
worship, decided to challenge the prevailing beliefs of his society. He went
to the temple where the idols were kept and, in a symbolic act of defiance,
broke the idols, except for the largest one. He placed the axe on the shoulder
of the biggest idol, implying that it was the culprit. The Holy Quran says:
l}_‘lﬁ Ogazi 4 ) M_Ld f“‘r‘ IJ«.S}N 13105 plazs . u-’)-’-“ l}l}, & ass pial.ua‘ u.x.SZ( i3
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By Allah, I swear that | will devise a plan against your idols after you
have turned away." With determination, Ibrahim proceeded to shatter all the
idols, leaving only the largest intact. When questioned about the destruction,
the people speculated about the culprit, with some mentioning lbrahim.
Urged to bring him forward, they confronted Ibrahim, asking if he was
responsible. Ibrahim deflected blame, attributing the act to the largest idol.
He challenged them to ask the idols themselves if they could speak.

When the people discovered what Ibrahim (PBUH) had done, they
were enraged. They confronted him, and in response, Ibrahim challenged
their beliefs, asking them why they worshipped objects that could not benefit
or harm them. Ibrahim's (PBUH) action led to his trial. He was thrown into
a fire by his own people, but by God's miraculous intervention, he emerged
unharmed. This event is known as the "miracle of the fire”, and it is a
testament to the power and protectlon of God.The Hon Quran says:
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So, they turned to one another and said, “In fact, you yourselves are
the wrongdoers “Then, hanging their heads they reversed their position (and
replied to Ibrahim,) “You already knew that they do not speak. “He said,
“Do you then worship, beside Allah, what does neither benefit you in the
least nor harm you? Fie upon you and upon what you worship other than
Allah. Do you then not understand?” They said, “(O people) burn him and
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help your gods, if you are to act. “We said, “O fire, be cold and safe for
Ibrahim - His unwavering belief in the oneness of God, even in the face of
severe opposition, earned him the title of "Khalilullah™ (Friend of God) in
Islamic tradition. His legacy is celebrated as an example of faith, courage,
and submission to God's will.

Now the question arises that why the Jinn’s made images for
Soloman (PBUH) as the Holy Quran indicates in the following words:

il 29485 G158 (lans (el culies (pe $LaG L & Gslais

They used to make for him whatever he wished of castles, images,
basins as (large as) tanks, and big cookware fixed (in their places).

The answer to this misconception made by some ignorant individuals
is that the Prophet Solomon (PBUH) had idols crafted by the jinn for him,
as mentioned in the verse. However, this practice was part of the laws in
force before our current legal framework. It has been abrogated by the final
Prophet's (peace be upon him) legislation. Additionally, the statues
attributed to Solomon were not objects of worship, but rather decorative
images. Our religion instructs us not to use images for adornment as it will
be mentioned ahead®.

Now let's know the history and starting point of the images and idols
of holy figures like prophets and saints with detail. Allama Qurtubi says:
There are five sons of Adam with names:

[ELN RENIVER TFONS

And they were worshipers, and one of them died, the remaining
mourned for him. Satan said: | will make a similar picture for you. If you
look at it, you will remember him. They said: yes, please do that. So, he
made it in the mosque from scratch and lead. Then another died, so he
photographed him until they all died, so he photographed them. And
things decreased as they decrease today until they left the worship of God
Almighty after a while. Satan said to them: Why do you not worship
anything? They said: What do we worship? He said: Your gods and the
gods of your fathers, don't you see in your prayer place? So, they
worshiped it instead of God, until God sent Noah and invited them toward
Almighty Allah. So, they responded that they can’t give up these five
idols. The actual hadith is as follow:
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So, Satan doesn’t invite to polytheism directly, but he convinces
gradually toward it. Today someone will reverently hang the picture of these
personalities in the house, tomorrow when he dies, his children and then their
children god forbid will start worshiping him. And it is a rule that when the
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end of something is prohibited then its beginning is forbidden which as well
is called “x,40 1 conventionally.

According to Safi: One report, recorded by the biographer 1bn Ishaq,
Muhammad personally spared two images, one of Jesus Christ and the other
of Mary. According to the historian al-Wagidi, Muhammad indicated that
these two icons were not to be destroyed by protectively putting his hands
over them.

Analysis: Safi says that according to a narration reported by Ibn Ishag, while
breaking the idols in the Kaaba, the Holy Prophet left two idols of Jesus and
Mary. He didn’t quote the reference of it- | searched in Seerat ibn ishaq but
didn’t find it. He then cites a tradition of Waqidi according to which
Muhammad protected these idols by placing his hands on them. | also
searched the sources but could find it again. Instead, Wagqidi narrates a
tradition in which Umar is ordered by Muhammad to break all the idols.
There is an open contradiction in the traditions of Wagqidi. Because
according to this, first Umar is told to break every idol except the idol of
Muhammad Ibrahim. When Umar does the same, he says break the idol of
Ibrahim too. The actual text is as follow:
ek 2B ol B3ge ) Uiy Y5 e ) B35de b £ 05 06 (2l 23823 2085 4T 5T
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Translation: "The Holy prophet commanded his companion that he should
enter and open the Kaaba, and he did not leave in it any image without
erasing it, and no idol except the image of Ibrahim... So, Umar left the image
of Ibrahim. When the Messenger of Allah, peace be upon him, entered, he
saw the image of Ibrahim, peace be upon him, and said, 'O Umar, didn't |
command you to not leave any image in it except to erase it?" Umar said, 'It
was the image of Ibrahim.' He said, 'Then erase it. ™

Now the word “Ju.s” should be defined: so that we can know about its

actual meanings
-8JLa3 all 313 e 3l 1284 pyall o il el /8 pguall S - Jliasl
According to another tradition of Allama Wagqidi, the Holy prophet
put his on the idol of Maryam and order to break all the idols except the idol
of Ibrahim. The actual text is as follows: So, the traditions of Waqidi are
contradicting and conflicting with each other regarding breaking and not
breaking the idols of Abraham. As far as the idol of Mary is concerned, there
is no description of its breaking and not breaking. There is only the fact that
Muhammad put his hand on it. So, the ambiguity remains about this-As far
as the idol of Jesus is mentioned by Safi with reference to Martin Langs, |
did not find it in any book of Sirah or hadith. However, Lings has quoted the
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reference in foot note that there are other accounts about not breaking the
idol of Mary and Jesus. And he did not give the reference as well.
625 3a35 (534 B3t 5T o . 825 KON B35l 8 5138 s e Al o 1 35
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Karen Armstrong says: Inside the Kabah, the walls had been
decorated with pictures of the pagan deities, and Muhammad ordered them
all to be obliterated, though, it is said, he allowed frescoes of Jesus and Mary
to remain®®.

On the contrary, there is not one, but several traditions indicate to
erase all the idols as Allama Suhaili has written with reference to lbn
Hisham.
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Another report says: And he did not point to an idol but that it fell to
its face, and did not point to its back but that it fell to its face until no idol
remained there. The words are as follows.
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Lings mentions in his book about the idol of Ibrahim and the idol of
Jesus and Mary in the footnotes that the Holy prophet put his hand on it as a
protective shield but does not give any refer, perhapes the source will be
book of any orientalist.

According to Martin Lingz says: The Prophet turned away from the
Kaaba towards the idols encircling it, numbering three hundred and sixty.
Reciting verses from Revelation, he pointed at each idol with his staff,
causing them to fall forward on their faces. Completing the circle, he prayed
at the station of Abraham adjacent to the Kaaba. Inside, except for an icon
of the Virgin Mary and Jesus, and a painting of an old man representing
Abraham, the walls were adorned with images of pagan deities. Protecting
the icon, the Prophet ordered all other paintings to be erased, except for those
of Abraham. It is noted in a footnote that some accounts omit these
exceptions. Hubal, the largest idol, was ordered to be broken and all idols to
be burned. The Prophet commanded that anyone with idols in their homes
must destroy them, spreading this decree throughout the city it *2.

Similarly, breaking the idols of Abraham and Ishmael is also
explained explicitly as Safiur Rahman Mubarakpuri says:
iJlad L Glewdiug Ml Logle -Juclonly qualyl 8304m Led 109 csouall Lpd sy
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After that, Safi says that there are two types of idols, one that is
worshiped, and the other that is not worshiped. In his own words:

As had been the case with Judaism, Islamic teachings did not approve
of graven images in places of worship. Yet Muhammad’s action demonstrates
that he and his followers could and did distinguish between idols devoted to
polytheistic deities and icons of previous revelations, such as Christianity.
Throughout the centuries, Muslim artists have honored Muhammad’s decision
by not creating icons or images that bear the likeness of the human form in
places of worship, though beautiful and reverent miniatures depicting the
prophets and saints have been a part of the Islamic arts'®.

Analysis: It is forbidden to place carved or graven images in a place of
worship, and the reason might be that prostrating in front of this image
creates the suspicion of polytheism. Although the prohibition is not confined
to place of worship, but the Holy prophet tore the cloth that contained the
graven images made by Aisha for her shelf. As that the place of worship is
not specific, but one can worship anywhere. So a person can prostrate in
front of shelf as well.The text of hadith is as below:

162 e 4 Jim 21 ARE3 LL0A5 e 1 85 S B s S o AL (2

The word “Jsk3”is plural of “Jls” which means portraying a thing

having soul from the creation of God-
In the same way, Muhammad also ordered Ali to erase the image, as
Hazrat Ali says:
A Jio il Iy il (9323 s e ST Tl o 83 e J OB 0I5 (sl £ G o e
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Similarly, Hazrat Aisha says that Muhammad (peace be upon him)
did not allow any kind of pictures in the house, but used to tear them
down.The Hadith is as follow:
B ) ualliad 4 (i a0ty 3 2 05 o ol il 4 Jim (00 B 480 e A g 8302
In this hadith, it is mentioned not to leave it in the whole house, not
only reserved with the place of worship
However, one more thing should be kept in mind here that only girls
are allowed to play with such dolls etc. which are made of cloth or any living
things. As a few girls were playing with Aisha, the Holy prophet entered and
asked, "What kind of cloth horses are these that have arms?" So, Aisha
replied, "Didn't Solomon's horses have arms?" Muhammad smiled.The
hadith is narrated by Ibni Habban.
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The scholars explain the hadith further. This hadith is base for the
permissibility of taking pictures of little girls and dolls in order to girls play
with them.This is an exceptional case from the common prohibition of taking
pictures.The reason and philosophy behind this is in order to train the girls
from a young age to take charge of their homes and children .That is why
scholars permitted selling toys to girls as well as it is discussed by ibn hajar
Al-asqgalani.
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At the end of this paragraph, Safi says that having small images of

holy figures is a part of Islamic history and is correct-According to Safi.
Though beautiful and reverent miniatures depicting the prophets and saints
have been a part of the Islamic arts.
Analysis: When it has been proven from hadiths that it is forbidden to make
and keep a picture, while it should be in the form of a statue, or made by
drawing it on cloth (graven) or made by drawing it on paper as miniature .As
the basic reason for prohibition of the image is claiming the similarity of
creation of Allah.which is called typically in Arabic “a sl slalas”-

Therefore, when the base is found in all these, then there is no
difference in depicting the image of the living being, between the small and
large, depicted on cloth, paper or clay and stone, directly by hand or taken
with a camera, in its prohibition. However, there is some academic
discussion among scholars about the pic which is taken by camera while
remained in screen and not shifted outward yet. Some say that it is like
reflection of mirror until it remains in screen, so it is allowed, while others
say it is also prohibited.

Anne meri schemel criticizes to have the statue or image of any
prophet or Muhammad in the following words:

In a religion that prohibits the depiction of living beings, especially
of revered figures, the creation of legitimate images of the Prophet was
naturally prohibited. Medieval Christians, misunderstanding Islam and
conflating it with ancient paganism, erroneously referred to "golden images
or statues of Mahomet" in their poetry and epics. However, representations
of the Prophet can be found in miniature paintings within Turkish, Persian,
and even Indian traditions. While early fourteenth-century portrayals often
depicted him unveiled, later depictions typically veiled his face. Present-day
Muslim fundamentalists and much of the intelligentsia vehemently oppose
such depictions as heretical. Nonetheless, Muslims found alternative ways
to honor and visualize the Prophet —the so called hilya.?*
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Selling of Idols:

Making sculptures and idols is not permissible and selling them is
also forbidden and prohibited. Just as Muhammad (peace be upon him)
declared the selling of idols, pork, carrion, and alcohol as forbidden. The
tradition is as following:
bl {148y b5 miall ale Usds plis aile A oo il Jolis pote 41 el i o} 3 02
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As for the prohibition of selling of idols is conerned, it entails the
prohibition of selling any instrument or tool made for polytheistic purposes,
regardless of its form, whether it is an idol, an object of worship, or a cross.
Likewise, books that contain polytheism and the worship of other than Allah,
all of these must be removed and destroyed. Selling them serves to acquire
and adopt them, and therefore, it is more deserving of prohibition than
anything else. The harm caused by selling them is proportionate to their harm
in themselves. The Prophet (peace be upon him) did not delay mentioning
them due to their insignificance, but rather, he proceeded gradually from
what was easier to what was more severe.

After mentioning the prohibition of selling idols, which is the
greatest prohibition and sin, and the most contrary to Islam, he mentioned
the prohibition of selling wine, carrion, and pork.

Allama Arzaqgi explains the accident with detail and describes background:
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Abu Abdullah Muhammad bin Ishaq narrates:
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Anne Meri Schemal says: The Ka ‘ba was completely divested of all

idols and icons and remained from that time onward the center of the Muslim
cultus, without image and effigy 2

Findings:

1.

Giving insults to false deities is a separate matter and harming them
physically or expressing their faults is a separate matter.

Using abusive language to the deities of false religions is prohibited
according to the teachings of the Quran, because it leads to make abuse
the real deity (Almighty Allah).

Expressing flaws of false deities verbally or demonstrating their
helplessness practically to establish their unworthiness of divine status
iIs an Abrahamic tradition (Sunnah). In the first case, the aim is to
humiliate the addressee, while in the second case, the aim is to force the
addressee to ponder and contemplate deeply.

The idols were broken and removed from the Kaaba or the Sacred House
of Allah because fundamentally it is the house of God. Placing idols there
was unjust, as they do not deserve to be placed there.

As far as places other than the Kaaba the breaking of idols is concerned,
it depends on situation. In regions where most of the population is
Muslim, and the rulers are also Muslim, and there is no fear of spreading
disorder, they can break these idols. However, in places where Muslims
are in the minority, and they are oppressed, and there is a fear of
spreading disorder, then they should not break them.

Nowadays, different countries around the world quickly become aware
of and affected by each other's situations. Therefore, if in one place due
to the breaking of idols, the threat of Muslim’s places of worship being
targeted in another country, then Muslims should avoid this action as it
depends on situation.
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